120 INNOVATIONS AND FOREIGN INFLUENCES
Apocalyptic books in which the influence of the Pharisees is
marked, there are already evidences of a tendency to turn
Sheol into hell, the abode of sinners, while the spirits of the
just ascend to heaven where, among the angelic host, the Mes-
siah awaits his hour, and where they themselves await their
resurrection.1 Opinion on these subjects was as yet far from
uniform.2
Nevertheless, hope in the resurrection was gaining ground.
Pharisaic circles accepted it, and spread it among the populace
through the agency of the synagogues. Yet it encountered
a certain amount of resistance. Josephus tells us 3 that the
Sadducees would not countenance it; and it was also rejected
by the Samaritans and, in general, by the priesthood. The
authors of the earlier Apocryphal books (Ecclesiasticus, Judith,
Tobit, and the First Book of the Maccabees) appear to
have had no knowledge of it, and are content with the old
notion of Sheol as the abode of the dead.4 But this does not
apply to later Apocryphal works like Daniel, 2 Maccabees,
Enoch, the Apocalypse of Baruch and the Testament of the
Twelve Patriarchs.5 Hence the opinion must be rejected that
the idea of the resurrection was unknown to the majority of
Jews in the time of Jesus.6 I believe, on the contrary, that the
great mass of the Jewish population already adhered strongly
to it, and that only the somewhat sceptical aristocrats of the
Temple staff, who professed to hold strictly to the teachings
of the Torah, openly denied it.7 The fact that the later Apocry-
phal books are well aware of the resurrection idea while the
earlier ones are silent on the subject proves that it was about
the time of the birth of Jesus that the new teaching came into
its own.
Indeed, the resurrection was not preached for its own sake,
as a single, unrelated fact, but as an integral part of a system
which considered man's fate as bound up with the fate of the
world, and connected the future of humanity with the eschato-
logical transformation of the world. And this Jewish conception
of a transformed world had an even more profound effect on
the early history of Christianity than the ideas outlined in this
chapter concerning the future destiny of man.
1	CCLV, 83 and 92.    Gehenna appears in the Ascension of Moses, 10.
2	CCLV, 109.	3 Jos., B. J,, ii, 8, 14.
4	LXXV, ii, 508.
5	LXXVS ii, 547—Loisy (LIX, 270) notes that 2 Maccabees speaks of
the resurrection as though he were upholding it against the attacks of an
opposition.
6	CCLXXX, 814 jflr.	7 LXXV, ii, 547.

